Study Guide #10
WCF 8: Christ the Mediator

Historical Context:

Review of Ecumenical Christology
(Note: For the sake of this study on Christ as Mediator, Chalcedonian/Nicean
Christology Is Assumed.

The Nicene Creed

Originally adopted in the city of Nicaea by the First Council of Nicaea in 325. In 381, it
was amended at the First Council of Constantinople, and the amended form is referred to
as the Nicene or the Niceno-Constantinopolitan Creed.

The churches of Oriental Orthodoxy use this profession of faith with the verbs in the
original plural ("we believe") form. The Eastern Orthodox and the Roman Catholic
Church use it with the verbs of believing changed to the singular ("l believe") form. The
Anglican communion and many Protestant denominations also use it, sometimes with the
verbs of believing in the plural form but generally in the singular.

We believe in one God, the Father almighty, maker of heaven and earth, of all
things visible and invisible.

And in one Lord Jesus Christ, the only Son of God, begotten from the Father before
all ages, God from God, Light from Light, true God from true God, begotten, not
made, of the same essence as the Father. Through him all things were made. For
us and for our salvation he came down from heaven,; he became incarnate by the
Holy Spirit and the virgin Mary, and was made human. He was crucified for us
under Pontius Pilate; he suffered and was buried. The third day he rose again,
according to the Scriptures. He ascended to heaven and is seated at the right
hand of the Father. He will come again with glory to judge the living and the dead.
His kingdom will never end.

And we believe in the Holy Spirit, the Lord, the giver of life. He proceeds from the
Father and the Son, and with the Father and the Son is worshiped and glorified. He
Spoke through the prophets.

We believe in one holy catholic and apostolic church. We affirm one baptism for the
forgiveness of sins.

We look forward to the resurrection of the dead, and to life in the world to come.
Amen



Calcedonian Creed (451 AD)

A Further clarification of two natures-- The 4t Ecumenical Counsel of Calcydon and the
Calcydonian Creed

The 5t century controversy in Christology was focused on the meaning of Christ’s
incarnation in relation to his person. The questions were: To what extent was Christ
human? And to what extent was Christ divine? The protagonists involved Bishop
Nestorius of Constantinople and Bishop Cyril of Alexandria representing the East and
West respectively. The former stressed two natures to preserve Christ's humanity. The
later stressed one nature to preserve Christ’s divinity. And yet both conceded the
absolute necessity of preserving a dialectical understanding of the relationship of the
human and divine in Christology.

It was all charged within the political context surrounding whether to venerate Mary as the
“mother of God”(Cyril), or not (Nestorius). As history tells it, the differences in Christology
were no doubt accelerated by political expediency. The debate moved between what was
most likely competing semantics per vernacular “forms” to competing theological positions
per theological “elements.” Accordingly, historian Ben Green makes the observation how
“the challenge for understanding the debate between Nestorius and Cyril is to distinguish
the moderate from the extreme. Each of these theologians can be seen to represent
either the moderate or the extreme position of his school of thought.” !

Eventually by means of a convergence in theologizing and politicizing, and after involving
a whole host of subsequent personalities (The Antiochene “school” per Eutyches on the
east side and the Alexandrian school per Dioscorus on the west side for instance), the
counsel of Ephesus in 431 decided in favor of the Cyril-Alexandrian school and against
what was by then a more eccentric expression of the Antiochene position than was
previously held by Nestorius himself. Again as noted by Ben Green, “in deciding in Cyril's
favor, Ephesus did not, however, fully adopt Cyril's Christology.” Likewise, “Nestorius'
overall delivery of the Antiochene Christology was much more orthodox. He was firmly
convinced of the union of the divine and human natures in the single Son, Christ: | did
not say that the Son was one (person) and God the Word another; | said that God the
Word was by nature one and the temple by nature another, one Son by conjunction.™
Eventually, Ephesus was not able to come to a resolution concerning Christology itself, as
it was more a decision concerning the praxis issue of veneration. And even then, Cyril
was later deposed as well by the Eastern bishops before the counsel was formerly closed
in AD 433.

1 Ben Green, Nestorius and Cyril: 5th Century Christological Division and Recent Progress (Reconciliation Press, 1975) p. 454.
2 Green.. Quote taken from a sermon Nestorius preached in 430 as quoted by Aloys Grillmeier, S.J., Christ in Christian Tradition, Vol.
1: From the Apostolic Age to Chalcedon (451), 2" revised edition, trans. John Bowden (Atlanta: John Knox



However much Ephesus settled the issue politically, it took Chalcedon in AD 451 to finally
clarify the Christological doctrine itself as would eventually become widely accepted in the
Greek, Roman and Protestant traditions. The Chalcedon creed reflected more of a “win-
win” compromise between the original Nestorian and Cyril positions. To begin, as per a
unified confession, Chalcedon first stipulated how “we unanimously teach to confess one
and the same Son, our Lord Jesus Christ, the same perfect in divinity and perfect in
humanity, the same truly God and truly man... the same one in being (homoousios) with
the Father as to the divinity and one in being with us as to the humanity.” In so far as
Christ’s being is two natures (ousia), they are forever being in union (homo), the divine in
perfect union with the human as then to establish Christ's communal essence.

The counsel would further clarify, “that one and the same Lord Jesus Christ, the only-
begotten Son, must be acknowledged in two natures, without confusion or change, without
division or separation.” Herein the famous “two distinct but not separate” concept is
codified. That is, “the distinction between the natures was never abolished by their union
but rather the character proper to each of the two natures was preserved as they came
together in one person (prosépon) and one hypostasis.” Here again, the distinctly human
and divine remain fixed in one static essence, albeit in an ongoing living communion as
one person in communion, “the distinction of natures being by no means taken away by
the communion.” This then was the Caledonian confession of what materialized
historically in the incarnation of Christ wherein it was said; ‘the same was begotten from
the Father before the ages as to the divinity and in the latter days for us and our salvation
was born as to his humanity from Mary the Virgin Mother of God.™

We, then, following the holy Fathers, all with one consent, teach men to confess
one and the same Son, our Lord Jesus Christ, the same perfect in Godhead and
also perfect in manhood; truly God and truly man, of a reasonable [rational] soul
and body; consubstantial [co-essential] with the Father according to the Godhead,
and consubstantial with us according to the Manhood; in all things like unto us,
without sin; begotten before all ages of the Father according to the Godhead, and
in these latter days, for us and for our salvation, born of the Virgin Mary, the Mother
of God, according to the Manhood; one and the same Christ, Son, Lord, only
begotten, to be acknowledged in two natures, inconfusedly, unchangeably,
indivisibly, inseparably; the distinction of natures being by no means taken away by
the union, but rather the property of each nature being preserved, and concurring in
one Person and one Subsistence, not parted or divided into two persons, but one
and the same Son, and only beqotten, God the Word, the Lord Jesus Christ; as the
prophets from the beginning [have declared] concerning Him, and the Lord Jesus

3 Green, p. 455
4 Green, p. 457



Christ Himself has taught us, and the Creed of the holy Fathers has handed down
to us.

And so there we have it: ecumenical Christology later confessed by all three of the major
branches of Christendom—Eastern Catholic, Western Catholic and generally speaking
Protestant (note “mother of God™??)

Christology Explored Unto Our Salvation:
Eph 1:3ff (c.f Col. 1:13-20.)

John Calvin:

We see that our whole salvation and all its parts are comprehended in Christ. We should
therefore take care not to derive the least portion of it from anywhere else. If we seek salvation,
we are taught by the very name of Jesus that it is “of him.” If we seek any other gifts of the Spiri,
they will be found in his anointing. If we seek strength, it lies in his dominion; if purity, in his
conception; if gentleness, it appears in his birth. For by his birth he was made like us in all
respects that he might learn to feel our pain. If we seek redemption, it lies in his passion; if
acquittal, in his condemnation; if remission of the curse, in his cross; if satisfaction, in his
sacrifice; if purification, in his blood. if reconciliation, in his descent into hell; if mortification of the
flesh, in his tomb; if newness of life, in his resurrection; if immortality, in the same; if inheritance of
all blessings, in his Kingdom; if untroubled expectation of judgment, in the power given to him to
judge. In short, since rich store of every kind of good abounds in him, let us drink our fill from this
fountain, and from no other. (Institutes 2.16.19.)

Read WCF 8:1-2.

1. It pleased God, in his eternal purpose, to choose and ordain the Lord Jesus, his only
begotten Son, to be the Mediator between God and man, the Prophet, Priest, and King,
the Head and Savior of his church, the Heir of all things, and Judge of the world: unto
whom he did from all eternity give a people, to be his seed, and to be by him in time
redeemed, called, justified, sanctified, and glorified.

2. The Son of God, the second person in the Trinity, being very and eternal God, of one
substance and equal with the Father, did, when the fullness of time was come, take upon
him man'’s nature, with all the essential properties, and common infirmities thereof, yet
without sin; being conceived by the power of the Holy Ghost, in the womb of the virgin
Mary, of her substance. So that two whole, perfect, and distinct natures, the Godhead and
the manhood, were inseparably joined together in one person, without conversion,
composition, or confusion. Which person is very God, and very man, yet one Christ, the
only Mediator between God and man.



1. What do you think the “universality” of Christ means
What | am pleading for is simple, but not, | hope, simplistic. It is simply for a recovery of
confidence in the gospel, the truth, sufficiency, finality and universality of that which God
has done for the whole human race in Jesus Christ. We cannot accept for him a place
merely as one of the world's religious teachers. We are but learners and have to listen not
only to our fellow Christians of other cultures, but also to our neighbors of other faiths, who
may teach us much that we have not understood. But the crucial question is: Which is the
real story? To that question our whole life is our answer. There is no neutrality. The
answer has to be given not only in the words of the Church, but in a life which follows the
way Christ went, and so - in Paul's words - bearing about in the body the dying of Jesus,
manifests to the world his risen life, the life which is life indeed.®

2. Why do we believe in Christ's Universality? What about his person and Work make it so?
For there is one God; there is also one mediator between God and people,
Christ Jesus, himself human who gave himself a ransom for all--
this was attested at the right time. 1 Tim.2:5-7

3. What does it mean that Christ is described as our mediator.

A. A. Hodge: “As it respects God, it is absolutely necessary, in order to reconciliation, that
the Mediator should propitiate the just displeasure of God by expiating the guilt of sin, and
that he should supplicate in our behalf, and that he should actually introduce our persons
and services to the acceptance of the Father. As it respects men, it is absolutely
necessary that the Mediator should reveal to them the truth concerning God and their
relations to him, and the conditions of acceptable service; that he should persuade and
enable them to receive and obey the truth so revealed; and that he should so direct and
sustain them, and so control all the outward influences to which they are subjected, that
their deliverance from sin and from the powers of an evil world shall be perfected.”

4. Notice how the confession treats Christology. What is the relationship between the "person”
and "work" of Christ. See then how section 1 relates to section 2.

5. Why then does the "person” of Christ lead the confession to acknowledge the exclusive claims
that Christ is "the only Mediator between God and man."

6. How does Christ execute the office of Mediator? What “offices” does he satisfy in order to
reconcile humanity to God? C.f .Westminster Shorter Catechism

Question 43
Q How doth Christ execute the office of a prophet?

5 J.E. Lesslie Newbigin, Witnesses to the World 1987.



A Christ executeth the office of a prophet, in his revealing to the church, in all ages, by his
Spirit and Word, in divers ways of administration, the whole will of God, in all things
concerning their edification and salvation.

Question 44

Q How doth Christ execute the office of a priest?

A Christ executeth the office of a priest, in his
once offering himself a sacrifice without spot to God, to be a reconciliation for the
sins of his people;
and in making continual intercession for them.

Question 45

Q How doth Christ execute the office of a king?

A Christ executeth the office of a king,
in calling out of the world a people to himself,
and giving them officers, laws, and censures, by which he visibly governs them;
in bestowing saving grace upon his elect,
rewarding their obedience, and correcting them for their sins,
preserving and supporting them under all their temptations and sufferings,
restraining and overcoming all their enemies,
and powerfully ordering all things for his own glory, and their good;
and also in taking vengeance on the rest, who know not God, and obey not the
gospel.

Read 8: 3-4.

3. The Lord Jesus, in his human nature thus united to the divine, was sanctified, and
anointed with the Holy Spirit, above measure, having in him all the treasures of wisdom
and knowledge; in whom it pleased the Father that all fullness should dwell; to the end
that, being holy, harmless, undefiled, and full of grace and truth, he might be thoroughly
furnished to execute the office of a mediator, and surety. Which office he took not unto
himself, but was thereunto called by his Father, who put all power and judgment into his
hand, and gave him commandment to execute the same.

4. This office the Lord Jesus did most willingly undertake; which that he might discharge,
he was made under the law, and did perfectly fulfill it; endured most grievous torments
immediately in his soul, and most painful sufferings in his body; was crucified, and died,
was buried, and remained under the power of death, yet saw no corruption. On the third
day he arose from the dead, with the same body in which he suffered, with which also he
ascended into heaven, and there sitteth at the right hand of his Father, making
intercession, and shall return, to judge men and angels, at the end of the world



7. Note that the various perfections of Christ are part of his equipment for his mediatorial task; as
the Assembly says, “to the end, that...him might be thoroughly furnished to execute the office of a
Mediator and Surety.” Note how many of the biblical texts substantiate this:
Heb. 7:26 For such a High Priest was fitting for us, who is holy, harmless, undefiled, separate
from sinners, and has become higher than the heavens;
Acts 10:37 “that word you know, which was proclaimed throughout all Judea, and began from
Galilee after the baptism which John preached: 38 “how God anointed Jesus of Nazareth with
the Holy Spirit and with power, who went about doing good and healing all who were
oppressed by the devil, for God was with Him.
Heb. 7:22 by so much more Jesus has become a surety of a better covenant. 23 Also there
were many priests, because they were prevented by death from continuing. 24 But He,
because He continues forever, has an unchangeable priesthood.

8. Note also that, despite his perfections, Christ did not take his Mediatorship upon himself, but
was called to it.
Heb. 5:4 And no man takes this honor to himself, but he who is called by God, just as Aaron
was.
Matt. 28:18 And Jesus came and spoke to them, saying, “All authority has been given to Me in
heaven and on earth.
Eph.1:4, "even as he chose us in him before the foundation of the world...

"The business of man's salvation was transacted upon covenant terms between the Father
and the Son form all eternity... What grace was that which was given us in Christ before
the world began, but this grace of redemption which was from everlasting thus contrived
and designed for us, in that way which hath been here opened? " (John Flavel, p.61)

Read 8:5-8.

5. The Lord Jesus, by his perfect obedience, and sacrifice of himself, which he, through
the eternal Spirit, once offered up unto God, hath fully satisfied the justice of his Father;
and purchased, not only reconciliation, but an everlasting inheritance in the kingdom of
heaven, for all those whom the Father hath given unto him.

6. Although the work of redemption was not actually wrought by Christ till after his
incarnation, yet the virtue, efficacy, and benefits thereof were communicated unto the
elect, in all ages successively from the beginning of the world, in and by those promises,
types, and sacrifices, wherein he was revealed, and signified to be the seed of the woman
which should bruise the serpent's head; and the Lamb slain from the beginning of the
world; being yesterday and today the same, and forever.

7. Christ, in the work of mediation, acts according to both natures, by each nature doing
that which is proper to itself; yet, by reason of the unity of the person, that which is proper



to one nature is sometimes in Scripture attributed to the person denominated by the other
nature.

8. To all those for whom Christ hath purchased redemption, he doth certainly and
effectually apply and communicate the same; making intercession for them, and revealing
unto them, in and by the Word, the mysteries of salvation; effectually persuading them by
his Spirit to believe and obey, and governing their hearts by his Word and Spirit;
overcoming all their enemies by his almighty power and wisdom, in such manner, and
ways, as are most consonant to his wonderful and unsearchable dispensation.

9. The Assembly observes that Jesus “hath fully satisfied the justice of his Father”. This can only
be done through substitution. So Romans 5:19: “For as by one man’s disobedience many were
made sinners, so also by one Man’s obedience many will be made righteous.”

10. Therefore, the confession uses Biblical language when saying that Christ was "made under

the law." (section 4, Gal.4:4) What does this mean?
We who are rightly born under the law are now justified NOT "by works of the law but by faith
in Jesus Christ." (Gal.2:16) This is because Christ, who is not rightly born under the law was
for our sake born under the law and in submission to its terms of contract that he for us he IS
justified by the works of the law. This then is the meaning of Paul's proclaimation, "l have
been crucified with Christ; it is no longer | who live, but Christ who lives in me"-- that our
status an "life" with God is based on Christ's status as under the law before God. Again, this
is the meaning of Paul's exclaim, "Christ redeemed us from the curse of the law, having
become a curse for us." (Gal.3:13)

11. What is the present global and cultural context for us talking about the universality of Christ?
How should we respond? Is there a way to both embrace pluralism and the need for mutually
beneficial dialogue with people of other religions, while at the same time affirming the universality
of Christ and the claim, “I am the way the truth and life, not man comes to the father except by
me.” [note common and special revelation]

As Nietzche foresaw, the operation of Descartes' "critical principle” which has dominated the
"modern” era, has by logical necessity destroyed itself and removed the possibility of certain
knowledge. The "post-modernists" have been those who have most explicitly drawn this
conclusion, but the belief that ultimate truth is unknowable, and that everyone is entitled to
an opinion, has become one of the unquestioned assumptions of our culture. It is, of course,
a self- contradictory belief, since one cannot assert that ultimate reality is unknowable
without knowing what ultimate reality is. But this belief is overwhelmingly pervasive, and
because the Church has lived so long in a cozy domestication with the "modern” worldview,
it is inevitable that the same assumption seeps into the life of the Church. "Tolerance”



becomes the supreme virtue and "doctrine" becomes a slightly suspect word.6

HISTORICAL CASE STUDY OF SIGNFICANCE OF HIGH CHRISTOLOGY: BARMEN
DECLARATION

When George Orwell published a novel about totalitarianism in 1948, he arrived at its title by
simply reversing the last two digits of that year, so that the date became 1984. Ever since, 1984
has been more than just a date; it has been a symbol—a symbol representing the dangers of a
totalitarian world—where religion, education, even family, are synthesized with politics in a way
that diminishes the critical distance between them such that they can correctly speak against and
for the destructive or positive tendencies in either...

Many people believe that 1984 describes life in the Soviet Union, under Joe Stalin.
Others see it as a description of the German Third Reich, defeated by the Allied armies
even as the book was germinating in the author's mind. Still others, view it
apprehensively as an exagqgerated version of tendencies that are further advanced in
our own society than we want to believe.

Interestingly, 1984 was also the 50th anniversary of the Confessing Church in
Germany’s Barmen Declaration, issued in May 1934, well into Hitler's second year in
power. This declaration was one of the very few corporate challenges to Hitler and to
what the Nazis were doing in Germany.

By 1934, Hitler's increasing control had made Germany look very much like Orwell’s society. In
the face of that control, most of Germany had capitulated: the business communities, the
universities, the cultural groups and the churches had almost without exception bought into the
Nazi vision.
lllustrations: Was the formation of the German Christian Party —the emblem which
characterized the Church party of the “German Christians” was a Chrsitian Swastika --“it
was a synthesis of Cross and swastika, symbolizing the “coordination” of the church with
the National Socialist government! E.g. the emblem depicts a cross—and at the point
where the beams of the cross meet, there in the middle is draped the swastika! Cross and
swastika! The very sight of it was aesthetically disgusting. But prior to the event of the
Holocost—the principles of nationalism and Christianity were blurred—as to combine a
vision for a new Chrsitian society with a political part! (sould familiar?) represented great
hope for some Christians

e.g. the church itself was increasingly taken over by the “German Christians,” a
group that affirmed Hitler as a new “Christian Messiah”, accepted Nazism’s anti-
Semitism. and was willing to follow the dictates of the Nazi Party.

6 J.E. Lesslie Newbigin, Pluralism in the Church (1993)



But some Christians, clearly a minority at first, resist —
It was largely in reaction to the excesses of the “German Christians” that another group,
called the Bekenntnis Kirche (the Confessing Church), was formed, chiefly out of the
Lutheran and Reformed churches. The Barmen Declaration was the work of this group,
written at its initial synod in Barmen in May 1934.based on this and other similar
passages-- concerned that Christ was no longer “first”, not by being replaced by another
first—but by sharing first with another... it was in short a statement of the Confessing
Church opposing the Nazi-supported "German-Christian" movement, which combined
extreme nationalism and Christian faith!

Fist Article:
Jesus Christ, as he is attested to us in Holy Scripture, is the one Word of God whom we
have to hear, and whom we have to trust and obey in life and in death. (c.f. John 14.6)

We reject the false doctrine that the Church could and should recognize as a source of its
proclamation, beyond and besides this one Word of God, yet other events, powers,
historic figures and truths as God's revelation. (c.f. John 10:1, 9)

"| am the Way and the Truth and the Life; no one comes to the Father except
through me." John 14:6

Very truly, | tell you, anyone who does not enter the sheepfold through the gate but
climbs in by another way is a thief and a bandit. | am the gate. Whoever enters by
me will be saved." John 10:1,9

Second Atrticle:

As Jesus Christ is God's comforting pronouncement of the forgiveness of all our sins, so,
with equal seriousness, he is also God's vigorous announcement of his claim upon our
whole life. Through him there comes to us joyful liberation from the godless ties of this
world for free, grateful service to his creatures.

We reject the false doctrine that there could be areas of our life in which we would not
belong to Jesus Christ but to other lords, areas in which we would not need justification
and sanctification through him. (c.f. 1 Cor.30)

"Jesus Christ has been made wisdom and righteousness and sanctification and
redemption for us by God." 1 Cor. 1:30

Third Article: “Barmen lll says: the church is not “permitted to transform. its message and
order... according to prevailing and political convictions.”

What was going on in Barmen? Basically—a rediscovery in their day of the reformational “sola
Christus”!!



Heinrich Vogel, (one of the participants of the Barmen Counsel—and Speaking of article 1:
The synod simply repeated in a new situation of temptation against “sola Christus, sola
gratia, sola fide of the Reformation. Jesus Christ alone as mediator, grace alone, which
Jjustifies the godless in faith alone!

With this one thesis the whole theological declaration of Barmen stands or falls. The

question of its meaning today can only be answered by emphasizing this one central and

fundamental truth... it encounters us in a name, in this one name, Jesus Christ.
—the devil is a wizard, with all sorts of surprises and disquises. The program of the
Nazi party confesses in its final paragraph a positive Christianity, but with an Aryan
Christ—and that would mean for the discrimination and excommunication of the
Jewish Christians. Many heard... an offer of benevolence for Christainity by the
new power... they thought they saw a great missionary opportunity which they must
grasped... both sides... theologians of the confessing resistance and the
propagandists of the synthesis, cited the holy scripture to support their position, just
as in the account of Christ’s temptation the tempter knowst the scripture well.

Result: In the case of Nazi Germany—a synthesis was formed—between Christ and other human
ideologies as they were at work in, with and through the state sphere! AS such, a “synthetic
Christ” was formed—the Christian swastika being its emblem—and the rest is history!!!

To be sure, to take issue with Aryanism in the German Chrisian church was viewed as
taking issue with Christ!!  This is what synthetic religion does- it associates human
philosophies uniquivocably with Christ—and the result is that something other than Christ
becomes the basis of our communion with each other, and the basis of our authority in
life...

Christ is no longer FIRST—no longer sola Christus...

Indeed, Heinrich Vogel

the fateful history of synthesis had brought us face to face with the attempt to force
the Church to coordinate the word of God with the power and myth of human
ideology.

He then warns:
None of us today... are safe from the temptation to enter into new synthesis with
the ideologies prevailing here and there. We must not take it for granted that the
synthesis with its mixture of truth and lies will be seen through and cut
through. What does it mean to say “no” to the synthesis of God’s word with
socialism and collectivism, but also “no” to the liberalism and individualism, “no” to
the synthesis with common sense humanism, which so many people today think to



be the essence of Chrisianity? Yes, we must see what ever few recognize today,
that he synthesis can also be “Anti-anythingism.”



